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The church of St. John the Baptist in Troullo1  

The Ahmed Paşa Mescidi or Hırami Ahmed Paşa Masjid 

 

The east end in its present state 

 

 
1 F. Du Cange, Seu Descriptio urbis sub Imperatoribus Christianis oum fiburis templi S. Sophiae et aliis 

accedunt additamenta ad eamdem Constantinopolim Christianam Itemque de hebdomo Constantinopoli-

tano Disquisito Topographica ubri quatuor (Venedig, 1680, 1729), 122; ODB, 3,  ‘Trullo, council in’, 

2126‒7; R. Janin, Constantinople byzantine. Développement urbain et répertoire topographique (Paris, 

1964), 437. 
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The north flank of the church 
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General view of the interior 
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General view 
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The dome and pendentives  
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North wall 
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The narthex viewed from the south 

The church stands in the Çarşamba neighbourhood in the Fātiḥ district2. The Byzantine historian Phrantzes 

(d. 1478) attributes mistakenly the name of Trullo to a palace named Trullus (domed hall) where the Qui-

nisextum council of 6923 was held and which stood in the district north of the Fethiye mosque. Mamboury 

points out that ‘in trullo’ simply means ‘under a dome’ and says that that meeting was held in a domed 

room in one of the great palaces south of the hippodrome. Phrantzes records that after the conquest, the 

nuns residing in the covent of Pammakaristos were ordered to move to the convent of St. John in Trullo in 

1456. This indicates that the convent of St. John had remained in Orthodox hands after the conquest. The 

nuns left the church in 1586. The date of the construction of the church took place probably in the twelfth 

century. It belongs to the four-column type with a narthex and three semicircular apses. It was converted 

into a mosque by Haramî Ahmed Paşa (d. 1007/1598‒9)4, the ağa of the janissaries. In 1960 it was consol-

idated and restored. Still in use today. 

 

 
2 http://en.wikipedia.org/wiki/Fatih; K. Dark, F. Özgümüş, Istanbul Rescue Archaeological Survey 

2001:the Districts of Fatih,Zeyrek and Karagümrük (London, 2001); Istanbul Rescue Archaeological 

Survey 2002: The Districts of Sofular, Iskender Paşa, Edirnekapı,Sarigüzel, Fatih (London,2002). 

3 See W. Hartmann and K. Pennington, The history of Byzantine and eastern Canon law to 1500 (Wash-

ington DC, 2012), 77f. 

4 On him, see Crane, The garden of the mosques, 257. 

http://en.wikipedia.org/wiki/Fatih
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Savage, A private mausoleum in Byzantine Constantinople. A study of the architecture of the Hirami Ah-
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within the framework of perception, preservation and research in the Turkish Republican period’, MA 
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5. St. Mary Pammakaristos (‘Mary the All-Blessed’) (13th c.)   Fethıye Camii 
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The parecclesion.  
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The parecclesion.  

 

The parecclesion. General view from the east 
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The parecclesion. The vaulting of the cupola 
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The parecclesion 
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The parecclesion. The vaulting of the apse 
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The main church  
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The parecclesion 
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The parecclesion 
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General view from the south west 

Situated at the Çarsamba quarter, at the edge of the fifth hill. Mentioned by the Russian pilgrims Alexan-

der the Clerk (end of 14th century) and the Russian Anonymous5 to have been located between the shrine 

of St. Theodosia and the monastery of St. John the Baptist in Petra in the northwest section of the city. 

Monastic foundation of the twelfth century. It consists of a main church, a parekklesion, and an ambulato-

ry. The main church was built by brother of the emperor Alexius I  (1081–1118), Adrian (John) (d. ca. 

1118 and 1136) and his wife in the late eleventh/early twelfth century. It was declined during the Latin 

occupation. The monastery was restored in the Palaiologan period by Michael Tarchaniotes Glabas 

(d.1305)6, protostrator7 of the emperor Andronicus II Palaeologus (1282–1328), and his wife in the late 

13th century. An epigram of Manuel Philes commemorates Glabas’ archievement. A chapel, parecclesion, 

founded by Tarchaniotes and consecrated to Jesus Christ, was built to the SE of the church. Its decoration 

and completion took place by his widow Maria/Martha Glabaina8 in memory of Tarchaniotes shortly after 

1310. It housed the tombs of other members of the Glabas and Tarchaneiotes families. Written sources 

mention that there were portraits of Tarchaniotes and his wife in the funerary chapel. Its architecture and 

mural decoration are of great interest and the two domes make it one of the most important examples of 

 
5 C. Mango, ‘The date of the Anonymous Russian description of Constantinople’, BZ 45 (1952), 380–5. 

6 I. Leontiades, Die Tarchaneiotai: eine prosopographisch-sigillographische Studie (Athens, 1988). 

7 R. Guilland, ‘Le protostrator’, REB 7 (1950), 156‒79. 

8 I. G. Leontiades, Die Tarchaneiotai, Eine prosopo- graphisch-sigillographische Studie (Thessaloniki, 

1998), no.38. 
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ecclesiastical architecture in the 13th century. Restored by the megas papias9 Nikolaos Comnenus Ducas 

Glabas10 and the emperor Andronicus III (1328–41).  The formation time of the original building is con-

troversial, the achaeologists place it between the seventh and thirteenth centuries. Some historians and 

archaeologists attribute it to the emperor Michael VII Ducas (1071–8) whilst it has been suggested that it 

was erected in the eighth century. (Mamboury). A lost inscription of the monastery preserves the full 

names of Michael Ducas Glabas and his wife Maria Doucaina Comnene Palaiologina Branaina, which was 

seen and coped by Stephen Gerlach in 1578. The monastery possessed a library. After the conquest it re-

mained in the hands of the Greeks. It is believed that the meeting between the patr. Gennadius Scholarius 

(1454–64) and the sultan Mehmet the Conqueror (1444–6) took place there. The Byzantine historian 

Kritovoulos mentions that the sultan Mehmet had appointed Gennadius there and given him the church of 

Holy Apostles. Then he moved  to the Pammakaristos (1456) due to the existence of a large colony of 

Greeks settled in the district. It housed the patriarchate from 1456 to 1587 or 1591. The sultan Murād III, 

converted the church of St. Mary Pammakaristos into a mosque and called it Fethiye (Conquest) Camii, to 

commemorate the conquest of Georgia and Azerbaijan. The patriarchate was then transferred to the church 

of the Theotokos Paramythia. The monastery was damaged by fire in 1640 and in 1740. It was repaired in 

1845‒6. Between the years 1936‒38 it was restored by the administration of waqfs. The surviving mosa-

ics, were cleaned and restored by the Byzantine Institute of America, headed by P. Underwood. Their 

execution shows a working pattern typical of after 1261: Christ in the Dome is a conventional Pantocrator 

image surrounded by twelve Prophets, Moses, Jeremiah, Zephaniah, Micah, Joel, Zachariah, Obadiah, 

Habakkuk, Jonah, Malachi, Ezekiel, and Isaiah; Christ in the apse was part of a Deisis group and is 

flanked by the Archangels Michael and Gabriel; in the conch of the apse Christ hyperagathos is portrayed 

seated on a backless throne, holding a closed Book of Gospels in the left hand and raising the right in ben-

ediction. To the left and right, the images of the Holy Virgin and St. John the Baptist are shown turning 

towards Christ in veneration. In the narthex a wall painting of the Three Magi offering their gifts has been 

preserved. Though severely damaged, the mosaics reflect the high quality, remarkable style and technique, 

classicizing trends, and the culture of the Palaeologan revival. The building, as survives today, consists of 

the main church of 12th century a south four column chapel-which is now a museum, and a north, ambula-

tory in plan-which is in use as a mosque. The parecclesion belongs to the museum of St. Sophia. Restora-

tions of the building took place in 1936-8, 1950, 1958 and 1960. 
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